
THE DESIGN ARGUMENT

A version of the argument from design is central to both openness to deistic design through God-given.

Hence it is plain that they achieve their end, not fortuitously, but designedly. It is true, of course, that
"experience affirms that information content not only routinely arises but always arises from the activity of
intelligent minds" Meyer , 92 , but our experience is limited to the activity of human beingsâ€”beings that are
frequently engaged in activities that are intended to produce information content. He was very influential in
the future development of classical creationism, but was not a straightforward "creationist" because he
required no creation interventions in nature, meaning he "insulated god from any requirement to intervene in
nature, either as creator or as administrator". Guided Evolution While many theists are creationists who accept
the occurrence of "microevolution" that is, evolution that occurs within a species, such as the evolution of
penicillin-resistant bacteria but deny the occurrence of "macroevolution" that is, one species evolving from a
distinct species , some theists accept the theory of evolution as consistent with theism and with their own
denominational religious commitments. The precise ordering of the four nucleotides, adenine, thymine,
guanine, and cytosine A, T, G, and C, for short , determine the specific operations that occur within a living
cell and is hence fairly characterized as representing or embodying information. It is clear that John's winning
the lottery is vastly more probable under the Theistic Lottery Hypothesis than under the Chance Lottery
Hypothesis. Hence it is plain that they achieve their end, not fortuitously, but designedly. Consistent with the
medieval interpretation, in his Metaphysics and other works Aristotle clearly argued a case for their being one
highest god or " prime mover " which was the ultimate cause, though specifically not the material cause, of the
eternal forms or natures which cause the natural order, including all living things. Collins's version of the
argument relies on what he calls the Prime Principle of Confirmation: If observation O is more probable under
hypothesis H1 than under hypothesis H2, then O provides a reason for preferring H1 over H2. He gave them
eyes to see with and hands to grasp with because he knew that they would be better of with these things than
without them. A mousetrap, in contrast, is irreducibly complex because the removal of even one part results in
complete loss of function. Accordingly, the empirical fact that the operations of natural objects are directed
towards ends shows that an intelligent Deity exists. Obviously there is a limit to how far analogy works.
Paley's watchmaker argument is clearly not vulnerable to Hume's criticism that the works of nature and human
artifacts are too dissimilar to infer that they are like effects having like causes. Next, Meyer argues that the
probability of the design explanation for the origin of biological information is considerably higher: [O]ne can
detect the past action of an intelligent cause from the presence of an information-rich effect, even if the cause
itself cannot be directly observed. The first theist widely known to have made such an argument is Frederick
Robert Tennant. Whether Averroes was an "emanationist" like his predecessors has been a subject of
disagreement and uncertainty. It tells us only that the observation of fine-tuning provides one reason for
accepting the Theistic Hypothesis over the Atheistic Single-Universe Hypothesisâ€”and one that can be
rebutted by other evidence. The second is to explain the origin of the information expressed by the sequences
of nucleotides that form DNA molecules. The confirmatory version of the fine-tuning argument is not
vulnerable to the objection that it relies on an inference strategy that presupposes that we have independent
evidence for thinking the right kind of intelligent agency exists. Ever since the creation of the world his eternal
power and divine nature, invisible though they are, have been understood and seen through the things he has
made. And this means that it will not be enough to establish that the existence of function or intelligent life or
whatever is in some sense antecedently improbable. Suppose we flip a fair coin times and record the results in
succession. Also known as the teleological argument from the Greek telos, meaning end or purpose; it focuses
on empirical evidence and sense experience as opposed to a priori internal logic and rationality - it is,
therefore, an a posteriori argument. But it is clear that the mere fact that such a sequence is so improbable, by
itself, does not give us any reason to think that it was the result of intelligent design. Here is an example that
came up in my precept several years ago that may help to illustrate the distinction. As pointed out by Sedley,
"Aristotle is happy to say Physics II 8, ab4 without the slightest fear of blasphemy, crafts make occasional
mistakes; therefore, by analogy, so can nature". In contrast to this, the Platonic tradition's Demiurge is above
all else a technician. The choice seems simple: either show how a structured, regular world could arise out of
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undirected processes, or inject intelligence into the system. As intuitively tempting as it may be to conclude
from just the apparent improbability of a fine-tuned universe that it is the result of divine agency, the inference
is unsound. This particular arrangement of dots is in a certain sense no less likely than the unremarkable
arrangement described above. While this claim surely implies that intelligent agents with the right causal
abilities have a reason for bringing about such systems, it does not tell us anything determinate about whether
it is likely that intelligent agents with the right causal powers did bring such systems aboutâ€”because it does
not tell us anything determinate about whether it is probable that such agents exist.


